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SERMON. 
And their hope shall be as the giving up of the Ghost.—Jon, 1. 20. 


Tuoveu the friends of Job were pious men, yet they mistook 
his character, and treated him as a self-deceiver. When he 
said any thing in defence of his own sincerity, they construed 
it as a reflection upen God. This enkindled their zeal to jus- 
tify God, and condemn Job. Zophar the Naamathite, in this 
chapter, addresssed Job as a deceitful, presumptuous, stupid 
sinner; he calls upon God to open his eyes, and convince him 
of his great criminality ; he exhorts him to repent and reform, 
and secure the favor of his offended Sovereign; and he sol- 
emply admonishes him of the awful danger of fostering a false 
and groundless hope of future happiness. His serioas ad- 
monition runs in this serious strain: “ But the eyes of the 
wicked shall fail, and they shall not escape, and their hope 
shall be as the giving up of the Ghost.” This is a just descrip- 
tion of the wicked, and of their delusive hopes. And though it 
was misapplied to Job, yet it exactly suits the character of all 
careless and secure sinners, who are vainly dreaming of being 
completely safe and happy in a future state. Their unreason- 
able and ill-founded hopes must as certainly leave their minds, 
as their minds must leave their bodies. And whenever they 
lose their hopes, it will be as painful as the loss of life. - The 
giving up of their hopes will be like the giving up of the Ghost. 
It will be as unavoidable and as distressing as death itself. 
Hence the general observation is this: Secure sinners will find 
it extremely painful to give up all their hopes of future happi- 
ness. I shail, 

I. Describe secure sinners ; 

II. Show how it comes to pass that they entertain hopes of 
future happiness; And, 

III. Show that they will find it extremely painful to give up 
thoséhopes. 

J. Let us consider the character of secure sinners. These 
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are often mentioned and described in scripture. Our Saviour 
tells us, that the whole world of the ungodly were once ina 
state of carnal security. He says, in the days before the flood, 
‘they were eating and drinking, marrying and giving in mar- 
riage, until the day that Noah entered into the ark.” He says 
again, that sinners were equally secure in the days of Lot. 
‘‘ They did eat, they drank, they bought, they sold, they plant- 
ed, they builded, until it rained fire and brimstone from heaven, 
and destroyed them all.”” He describes a secure sinner, in 
the most lively colors, in the parable of the worldling. ‘ And 
he spake a parable unto them, saying, the ground of a certain 
rich man brought forth plentifully: and he thought within 
himself, saying, What shall I do because I have no room 
where to bestow my fruits? And he said, This will I do; I 
will pull down my barns, and build greater; and there will I 
bestow all my fruits and my goods. And I willsay to my soul, 
Soul, thou hast much goods laid up for many years; take thine 
ease, eat, drink, and be merry.” Job gives a similar descrip- 
tion of secure sinners: ‘“ The tabernacles of robbers prosper, 
and they that provoke God are secure; into whose hand God 
bringeth abundantly.”” In another place, speaking of the se- 
cure and thoughtless, he says, ‘‘ They send forth their little 
ones like a flock, and their children dance. ‘They take the 
timbrel and harp, and rejoice at the sound of the organ. - They 
spend their days in wealth, and in a moment go down to the 
grave. Therefore they say unto God, Depart from us; for 
we desire not the knowledge of thy ways. What is the Almigh- 
ty, that we should serve him? and what profit should we have 
if we pray untohim’?” Isaiah describes the views and feelings, 
and conduct of secure sinners in a lively and striking manner: 
“In that day, says he, did the Lord God of hosts call to weep- 
ing and to mourning, and to baldness, and to girding with 
sackcloth: and hehold, joy and gladness, slaying oxen, and 
killing sheep, eating flesh, and drinking wine ; let us eat and 
drink for tomorrow we shall die’ The prophet Amos gives 
ag just a description of secure sinners, as the prophet Isaiah. 
He says, ‘‘ Wo to them that are at ease in Zion, that put far 
away the evil day, that lie upon beds of ivory, and stretch 
themselves upon their couches, and eat the lambs out of the 
flock, and the calves out of the midst of the stall; that chaunt 
to the sound of the viol, and invent to themselves instrffments 
of musick, like David; that drink wine in bowls, and anoint 
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themselves with the chief ointment: but they are not grieved 
for the affliction of Joseph.” Zephaniah describes secure sin- 
ners as men “who are settled on their lees, and who say in 
their heart, The Lord will not do good, neither will he do evil.” 
According to these descriptions of secure sinners, they are 
extremely numerous, and include all stupid profligates, all stu- 
pid, moralists, and all stupid self-deceivers. In a word, all 
sinners, except those under awakenings and convictions, are 
really secure ; and though exposed to eternal destruction, are 
flattering themselves with the hopes of eternal life. I proceed 
to show, 

Il. How it comes to pass, that secure sinners entertain hopes 
of future happiness. This is certainly the case. We read of 
the hope of the wicked, of the hope of the unjust, and of the 
hope of the hypocrite. Our Saviour frequently represented 
secure sinners as entertaining hopes of being finally saved. 
He spake a parable to describe the hopes of those, who trust- 
ed in themselves that they were righteous, while totally desti- 
tute of the spirit of the Gospel. And in describing the process 
of the great day, he represented multitudes as being shut out 
of the kingdom of God, who had hoped and expected to be ad- 
mitted into the society of the blessed. Indeed we cannot ac- 
count for the security of Gospel sinners, without supposing 
that they really entertain hopes of future and eternal felicity. 
They are rational creatures, and capable of looking beyond 
the limits of time, into that vast eternity for which they were 
formed. They have a desire to be happy as long as they 
shall exist ; and they could not bear the thought of lying down 
in eternal sorrow. Such a thought would destroy their peace 
and security. Hence we must conclude, that this thought 
does not lie upon their minds; but it would lie there, if it were 
not excluded by the secret hope of escaping the wrath which is 
to come, and of finally obtaining eternal life. The carnal ease 
and sécurity of every sinner, is really founded upon a hope, 
that he shall eventually reach the kingdom of glory. This nat- 
urally leads us to inquire how it comes to pass, that secure 
sinners, who are infinitely vile and ill deserving in the sight of 
God, and who by their stupidity and obstinacy are daily pro- 
“yoking him to destroy them, can possibly entertain hopes of 
pardon and eternal life. There is one thing, and but one 
thing, which will account for their false hopes; and that is 


their ignorance. It must be owing to ignorance, that they 
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hope to be saved, when they have no reasonable ground to 
hope for salvation. Here, then, I would observe, 

1. That some secure sinners hope to be saved, because they 
ere ignorant of the true character of God. Mankind have al- 
ways been prone to mistake the character of their great Crea- 
tor, though he has employed the best methods to make himself 
fully known to his intelligent creatures. In the works of crea- 
tion and providence, God has displayed most of his perfections 
in a clear and intelligible light. But in the work of redemp- 
tion he has brought to view all the feelings of his heart towards 
holy and unholy beings. In the gospel he appears a sin-hating 
@ sin-punishing, and a sin-forgiving God. His wrath has been 
clearly revealed from heaven against all ungodliness and un- 
righteousness of men. “The promises and threatenings of the 
gospel give abundant evidence, that without holiness no man 
shall see the Lord, and except a man be born again, and pos- 
sess the spirit of Christ, he cannot enter into the kingdom of 
heaven. But notwithstanding the full blaze of Gospel light, 
sinners often imagine, that God is altogether such an one as 
themselves: They will believe, that God is too good, too gra- 
cious, too merciful, to punish any sinful creature to all eterni- 
ty. And hence they presume to rely upon his mercy, though 
ever 80 Vile and ill-deserving. The hope they place in the mer- 
ey of God supports them in ease, while they are in health, and 
often does not forsake them, even in the hour of sickness and 
death. How many poor impenitent sinners have expressed a 
hope of future happiness in the mercy of God, on a dying bed? 
Ask secure sinners, when on the borders of eternity, whether 
they dre prepared to die, and they will often answer, no. Ask 
them why they are not in distress? and they will reply, they 
hope God will prepare them. Such hopesin the goodness and 
merey of God are founded altogether upon ignorance of the 
moral character of God, or the nature of pure, disinterested 
benevolence, They do not consider, that the divine mercy is 
under the influence of divine wisdom, and that it is morally im- 
possible for God to save them, contrary to the general good of 
the wniverse, and the wise determination of his own mind. 
But so long as they entertain false notions of divine mercy, 
they may and wil! entertain a groundless hope of eternal hap- 
piness. 

2. Some secure sinners hope they shall be saved, because 
they are ignorant of the terms of salvation. They do not 
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know what God requires of them, in order to forgive their sins, 
and receive them into his favor. The pharisee that went up 
to the temple to pray, the young man that asked Christ what 
he must do to inherit eternal life, the apostle Paul before he 
was awakened, and sinners in general in Christ’s day, were all 
ignorant of the terms of salvation. It was their opinion, that 
reformation and external obedience were the conditions of par- 
don and acceptance with God. And there are multitudes now, 
under the light of the gospel, who have precisely the same 
opinions. They imagine, that whenever they reform from their 
outward acts of disubedience, and pay an external regard to 
the divine commands, they shall certainly be forgiven, and be 
finally happy. And this they have done, or intend to do; and 
therefore feel safe and easy about their future and eternal 
state. Others imagine, that salvation ‘is promised to all who 
really desire to be saved from misery; thcugh they have no 
desires after the enjoyment of God, and the holy happiness of 
heaven. And they think, that they do sincerely desire to die 
the death of the righteous, and that their last end may be like 
his. They dread destruction, and wish to be happy forever ; 
and they suppose that such desires will meet the divine appro] 
bation. They see no difference between holy and unholy de- 
sires ; and therefore hope that their selfish desires of enjoying 
future and eternal happiness will secure their final salvation. 
And others again imagine, that the gospel itself is designed to 
save all mankind; and that as Christ died for all, so all will cer- 
tainly be saved. This belief gives them hope and peace. Ei- 
ther of those false notions of the Gospel, lays a foundation for 
the false hopes of secure sinners. So long as they are thus 
ignorant of the gospel, the gospel itself may afford them ground 
of carnal ease and security. And they take a great deal of 
pains to misunderstand and misapply the great and essential 
doctrines of the gospel, so as to derive peace and ccmfort from 
them, while in a state of alienation from God, and opposition 
to the real terms of salvation. 

3. Many secure sinners entertain strong hopes of salvation, 
because they are ignorant of their own hearts. Though they 
have just ideas of God, and of the way of salvation, yet they 
are totally unacquainted with the ‘ plague of their own hearts.’ 
Though they believe in speculation, that God is just, as well 
as merciful, and that he is sovereign in the dispensations of 
mercy ; tnat without holiness no man can be saved; that they 
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must be renewed in order to embrace the gospel; yet they en- 
tertain so good an opinion of their own hearts, that they imag- 
ine, they shall sooner or later, attend to the things which be- 
long to their everlasting peace, and that when they do attend, 
they shall be willing to submit to the terms of life. They form 
goodjresolutions ; and,though they have never yet fulfilled them, 
nevertheless, they hope they shall, in some more convenient 
season; and this, for the present, gives them peace and quiet- 
ness. ‘They profess indeed to believe, that their hearts are to- 
tally depraved ; but they are ignorant how total depravity will 
operate, when they find themselves in the hand of a sovereign 
God. They do not realize, that they are perfectly opposed to 
every divine perfection, to every condition of salvation, and 
even to salvation itself. They have ne realizing sense, that 
they are really as much opposed to going to heaven, as to going 
to hell, and that it is utterly impossible for them to be happy 
in the full view of God, in any part of the universe. Such is 
the general ignorance of sinners, with respect to the native de- 
pravity of their hearts ; and this ignorance is the ground of 
their awful ease and stupidity. They really think, if their 
lives are bad, that their hearts are better than their lives. 
They really think, if their lives are good, that their hearts are 
‘as good as their lives. They really think, if they have experi- 
enced false joy, that their hearts are as good as their joys. 
Almost all secure sinners, build their hopes of future happiness 
upon real ignorance of their own hearts. So long, therefore, 
as sinners can remain ignorant of the true character of God, 
or the great truths of the gospel, or the total depravity of their 
hearts; they can indulge hopes of being finally and eternally 
happy. And such hopes will account for that carnal ease and 
security, which all classes of sinners manifest. They do not 
mean to act an irrational part; they mean to have some foun- 
dation fer their hopes. And ignorance gives them foundation 
to hope in God, or hope in Christ, or hope in themselves. 
(To be concluded.) 


For the Hopkinsian Magazine. 
WHAT IS IMPLIED IN DESIRING THE PROSPERITY OF THE CHURCH. 


By the Church in this essay, is not to be understood the 
whole number of the elect, who are sometimes called the 
church; northe whole number of the professors of religion, 
who are also sometimes called the church, but the whole number 
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of the friends of God, scattered up and down in the world. These 
are the persons who compose what is called the invisible church, 
and are such as have been translated out of the kingdom of 
darkness into the kingdom of God’s dear Son. This church 
stands distinguished frem all the rest of mankind, whether 
they have or have not named the flame of Christ. This is 
Christ’s little flock, which he purchased with his own blood. 
This is that spiritual kingdom of God, which consists of his 
cordial subjects. A succession of such men has constituted 
the true church of God, in every age of the world. And it is 
the prosperity of this true church, which every good man de- 
sires. ‘The question now is, what is implied in desiring the pros- 
perity of the church? I answer, 

1. It implies a desire that it may be increased in numbers. 
The church has sometimes been very small. It was once con- 
fined to the family of Noah. It was afterwards almost or quite 
confined to the family of Abraham. It was small in the time 
of Elijah, and probably smaller still in the days of Christ. 
And since his day, it has never been very large, in comparison 
with the kingdoms and nations of the world. All who desire 
the prosperity of the church, desire that it may be enlarged in 
numbers, and additions made unto it of such as shall be saved. 
This is represented and promised as the future prosperity of 
the church. ‘“* Hear, O Jacob my servant, and Israel, whom I 
have chosen. Thus saith the Lord that made thee, and formed 
thee from the womb, which will help thee: Fear not, O Jacob, 
my servant; and thou Jeshurun, whom J have chosen. For I 
will pour water upon him that is thirsty, and floods upon the 
dry ground: I will pour my spirit upon thy seed, and my bles- 
sing upon thine offspring: And they shall spring up as among 
the grass, as willows by the water courses. One shall say, I 
am the Lord’s, and another shall call himself by the name of 
Jacob; and another shall subscribe with his hand unto the 
Lord, and surname himself by the name of Israel.” Again it 
is said to the church, “* Enlarge the place of thy tent, and let 
them stretch forth the curtain of thine habitations: spare not, 
lengthen thy cords, and strengthen thy stakes. For thou shalt 
break forth on the right hand and on the left; and thy seed 
shallinherit the Gentiles. The prophets, Christ, and the apos- 
tles have all predicted the accession of vast numbers to the 
church of Christ, which will greatly add to its strength, and 
glory and prosperity. All large societies, are more respected 
than small ones of the same kind. Those, therefore, who wish 
well to the prosperity of the church, will certainly desire that 
it may increase in numbers, and spread far and wide, from sea 
to sea, and ‘ from the river to the ends of the earth.’ It is tru- 
ly desirable, that the real friends of God should become more 
and more numerous, until the kingdom and the greatness of 
the kingdom under the whole heaven be given into their hands. 

2. To desire the prosperity of the church implies a desire, 
that it may increase in knowledge as well as numbers. The 
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ehurch has always been very deficient in divine knowledge, 
which has been a great obstruction to its prosperity. Though 
God has committed his sacred Oracles to the church, and given 
them many means to understand his mind and will, yet the 
chureh in general, from age to age, have been slow of heart 
to believe and understarid the great and glorious truths, which 
are so eminently calculated for their comfort and edification. 
In Christ’s day, the best men in the church were extremely ig- 
norant. Inthe apostles’ days, the converts to christianity, 
were generally weak in knowledge, and stood in perpetual 
need of apostolic and ministerial assistance, to guard them 
against the grossest errors and delusions. The same calamity 
still attends the christian church, in every part of the world. 
It must, therefore, be the sincere desire of all who seek the 
prosperity of Zion, that divine light may be more and more in- 
créased. The charch never will greatly prosper, until larger 
measures of religious knowledge are more generally communi- 
cated to it. Hence we find, this is one of the blessings, which 
is to constitute its futare prosperity. “I will give you pastors 
according to mine heart, who shall feed you with knowledge 
and understanding.”” “Their ears shall hear a word behind 
them, saying, This is the way, walk ye init.” ‘ Moreover, the 
light of the moon shall be as the light of the sun, and the light 
of the sun shall be sevenfold, as the light of seven days, in the 
day that the Lord bindeth up the breach of his people, and 
healeth the stroke of their wound.”” “Thy watchmen shall 
lift up the voice, with the voice together shall they sing, for 
they shall see eye to eye when the Lord shall bring again 
Zion.” “The earth shall be full of the knowledge of the Lord 
as the waters cover the seas.’’ The more the church increases 
in divine knowledge, the more it will become the light of the 
world, and appear in its beauty. Therefore none can desire 
its prosperity, without desiring that its knowledge may be in- 
creased. 

3. To desire the prosperity of the church implies a desire, 
that it may increase in holiness. ‘This is indeed a natural con- 
sequence of its increasing in knowledge. For the more light 
the children of God possess, the more holiness they are capa- 
ble of attaining. Though it is the peculiar and distinguishing 
character of the church to be holy; yet it has never attained 
to that measure of holiness, which would carry irresistible con- 
viction to the world, that it is essentially distinct from it. But 
the time is coming, when the church will appear in all the beau- 
ties of holiness, to the entire conviction of all its enemies.— 
This is abundantly promised in scripture. “ Awake, awake ; 
pat on thy strength, O Zion; put on thy beautiful garments, 
O Jerusalem, the holy city : for henceforth there shall no more 
come into thee the uncircumcised and the unclean.” “ They 
shall call them the holy people, the redeemed of the Lord.” 
“In that day sliall there be upon the bells of the horses, Holi- 
ness unto the Lord ; and the pots in the Lord’s house shall be 
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like the bowls before the altar. Yea, every pet in Jerusalem 
and Judah shall be holiness unto the Lord ofhosts: and in that 
day there shall be no more the Canaanite in the house of the 
Lord of hosts.’” These are strong figurative expressions, to 
represent the large measures of holiness which all the members 
of the church shall possess, and display before the eyes of the 
wondering world. And all who wish well to Zion, ardently 
desire, that she may ‘ put on her beautiful garments, and look 
forth as the morning, clear as the sun, fair as the moon, and 
terrible as an army with banners.’ For the strength. and ter- 
ror, as well as the beauty of the church, consists in holiness. 
I may add, 

4. To desire the prosperity of the church implies a desire, 
that it may enjoy peace and tranquility. It has hitherto been 
in a militant state, and been attacked, wounded, depressed, 
and weakened, by enemies without and enemies within. More 
calamities have fallen upon the church, than upon any other 
society or body of men. But it is to be desired, that it may 
rise superior to all opposition, and enjoy internal peace and 
outward tranquility. And this desire may be increased and 
strengthened by the great and precious promises made to the 
church. ‘“ Rejoice ye with Jerusalem, and be glad with her, 
all ye that love her: rejoice for joy with her, all ye that mourn 
for her. For thus saith the Lord, behold, I will extend peace 
to her like a river.”’ ‘ Violence shall no more be heard in thy 
land, wasting and destriction within thy borders; thou shalt 
call thy walls salvation, and thy gates praise.” ‘* They shall 
not hurt nor destroy in all my holy mountain.” “ And the 
Lord shall create upon every dwelling-y4ace of mount Zion, 
and upon all her assemblies, a cloud and smoke by day, anid 
the shining of « flaming fire by night: for upon all the glory 
shall be a defence.” Such a state of peace and tranquility is 
much to be desired; as it will greatly contribute to the real 
prosperity and glory, and felicity of the church. And all who 
desire the prosperity of Zion, must desire that her warfare 
may be finished, when there shall be none to hurt nor destroy 
the harmless friends and followers of the Prince of peace. 


E. N. 


PRAYER. 


SUBMISSION IN PRAYER. 

In a piece on “ Prayer for the world,” signed K. in the N. 
Y. Evangelist of Jan. 14th, are the following sentences : 

** But, perhaps, I shall be told that, in praying for the salva- 
tion of men, we ought to pray with submission to the will of 
God.—I admit the fuct; but what is the will of God concern- 
ingthis matter? I want to pray for my own salvation. Shall 
I say, Lord save me, if it be thy will? Or shall I pray as the 
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Publican did, ‘‘ God be merciful to me a sinner,”’ and be justi- 
fied as he was? But what is the will of God concerning these 
things? What saith the Scripture? It saith, ‘The Lord is 
not willing that any should perish, but that all should come to 
repentance.” 

If, then, I would pray with submission to the will of God, I 
must pray that all may come to repentance, and that not any 
may perish: for this is the revealed and known will of God.” 


Upon the above we remark : 

1. It is gratifying to see this writer admit, that in praying for 
the salvation of men, “‘ we ought to pray with submission to the 
will of God.” It would be still more gratifying to perceive evi- 
dence that he uses the term submission in its proper sense, mean- 
ing by it that unconditional surrender of our wills to the sove- 
reign will of God, which our Lord exemplified, when he said 
in his prayer at Gethsemane, *‘ Not my will but thine be done.” 
But it seems, that K. thinks we have no need to exercise such 
submission, in praying for ‘‘ the salvation ef men,” because the 
Scripture saith, ‘* The Lord is not willing that any should per- 
ish, but that all should come to repentance.” Now, there are 
but few so ignorant, as not to know, that this Scriptural decla- 
ration may mean, either that God views the salvation of every 
man as desirable in itself considered, and on this account desires 
it, or that He views the salvation of every man as desirable all 
things considered, and on this account decrees it. If it be under- 
stood to mean, that God desires the salvation of every man in 
itself considered only ; it will net from hence follow, that He 
has decreed or intends to save every man; and if not, then 
there is ample room left to pray for the salvatioh of men, with 
unconditional submission. But if the passage be understood to 
mean, that God has decreed the salvation of every man as de- 
sirable, all things considered ; then it will follow, that God wil! 
save every man, for ‘He isin one mind—and what his soul 
desireth, even that He doeth.” 

If it should be said, according to the “ new divinity,” that 
God desires the salvation of all men, all things considered, and 
will do all He can to save them, without causing greater-evil 
than the loss of such as will be left to perish; what is this but 
a palpable contradiction? God wills, all things considered, to 
save all men; and yet will not exert his power to save them 
all, lest He should make His kingdom the worse for it! ! 

2. We have a remark to make on the manner in which K. 
thinks one ought to pray for his own salvation. He asks, 
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“Shall I say, Lord save me, if it be thy will?” We do not 
hesitate to answer, Yes. How would he pray? “ Lord save 
me, whether thou wilt, or no?” Would this be praying or de- 
manding? Does he think the Publican prayed after this sort ? 

But K. either knows that it is the purpose of God to save him ; 
or he does not. If he knows this, why should he pray for his 
salvation? Does he need to remind God of his purpose, or to 
move Him to accomplish it? But if K. does not know that God 
has purposed to save him, then he cannot know but that it may 
be God’s will to destroy him; and ifhe prays at all for his sal- 
vation, it must be with unconditional submission. Thus the 
Leper prayed, “ Lord, if thou wilt, thou canst make me clean.” 
And thus, it is believed, the Publican prayed, or he would not 
have gone down to his house justified ; for it is impossible, that 
any sinner should have any ground to believe, that God designs 
to save him, until he has prayed with submission. 


PRAYER OF FAITH. 


A writer im the New York Evangelist, over the signature of 
K., closes his second number on “ Praying in the spirit,” with 
the following paragraph : 

‘¢ Whatsoever ye shall ask in my name, that will I do.” Here 
is another promise ; and there are many others like it. Aman 
“ filled with the Spirit,” believes this promise: and being “ led 
by the Spirit of God,” prays for the salvation of a neighbor, 
and bases his petition on this promise, “ praying in the Holy 
Ghost ;”” and expects his neighbor will be saved. He as much 
believes that his neighbor will be saved, as that he shall be 
saved himself. His faith, in both cases, rests on promises equal- 
ly explicit. The cases are parallel; and his faith, in both ca- 
ses, is wrought by the same Spirit; and if one be prophesying, 
so is the other. If-one be enthusiasm, so is the other.” 

Now, supposing that the promise, in the passage here quoted, 
is as applicable to all Christians as it was to the Apostles, and 
that it imports that whatever they ask, believing that they shall 
have it, God will grant; neither of which is truae—but supposing 
this, which is evidently K.’s understanding of the passage—we 
would ask, if there is not a fallacy in his mode of reasoning 
from it. ‘* A man, believing this promise, prays for the salva- 
tion of a particular neighbor.” What is the promise? Not 
that his neighbor shall be saved; but if he prays, believing he 
will be saved, he shall be saved. He must, then, first believe his 
neighbor will be saved, before the promise can afford him any 
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evidence of his neighbor’s salvation. Where, then, is he to get 
evidence on which to ground his belief of his neighbor's salva- 
tion, so as to offer up “ the prayer of faith” forhim’? K.’s an- 
ewer is, that he is “led by the Spirit of God,” i. e., the Holy 
Spirit, by some inward suggestion, informs him that bis neigh- 
bor isto be saved—* Praying in the Holy Ghost” he “ expects 
his neighbor will be saved ;”’ i. e., he is inspired with the belief 
that his neighbor will be saved. ‘ And,” says K., ‘bases his 
petition on this promise’’—the promise in the passage above 
quoted. How based on this promise? He is “led by the 
Spirit.”” and not by this promise, to believe that his neighbor 
will be saved. His belief is founded not on the wrilten word, 
but upon an imaginary, miraculous inspiration of the Holy 
Ghost. 

But this case is far from being parallel to that of praying for 
one’s own salvation ; for, though no one has any ground to be- 
lieve that he shall be saved, till he has ‘called on the name of the 
Lord ;” yet when he can look back and see that he has traly 
prayed, he has a Divine promise of salvation: but no one, 
however truly and fervently he may pray for his neighbor, can 
find any promise in the Bible to assure him that his neighbor 
will.be saved. He can only find, that “ fervent prayer availeth 
much,” and that ‘ peradventure God may give him repentance 
to the acknowledging of the truth.” 


A KIND OF PREACHING THAT PREVENTS REVIVALS OF RELIGION 
Extract from Dr. Cox’s Sermon on Salvation. 


UnpeR some certain sorts of preaching, still prevalent in 
certain places, a revival would indeed be a wonder! It would 
prove a miraculous agency returned to us. It will be * a mira- 
cle” when itcomes! It will be in suspension or contravention 
of the direct rays of the pulpit. To make men think that there 
is in absolute fact no offer of salvation made to them; that all 
the offer that is made, is founded in human ignorance of who the 
elect are—as if we had any thing to do with election as a rule 
of action ; that of consequence, it is no offer at all, or the offer 
of man not God ; that the atonement is limited, in its own na- 
ture, and in its applicability, and by its proper definition, to 
the elect alone, and so has—at least possibly—No EXISTENCE 1N 
RELATION TO THEM; that whatever offer of salvation is contain- 
ed in the gospel, it is founded not on the atonement which Je- 
sus Christ made on the cross, but on the ministerial commis- 
sion, or on the doctrine of election, or on mere sovereignty— 
and_-so is, after all, of a very questionable kind : that if the best 
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offer conceivable were made to them, they have no power, but 
are wholly unable to accept it; that they are not so much to 
blame for present impenitence, as they are for the sin of Ad- 
am; that they are entirely passive in regeneration, and can do 
nothing of themselves ; that they can do their duty no more 
than a corpse can walk; that God is the only agent in religion, 
and we—happy enough for some of us—-the passive receivers 
of the boon; that religion consists in ‘a holy principle” im- 
planted in the mind, somewhere between its faculties and its ac- 
tions, and does not consist simply in loving God and doing his 
will; that every conversion is a miracle, and every revival—if 
genuine—a constellation of miracles: that if we have no reviv- 
al of religion in our congregation, the fault is not ours at all, 
but is to be resolved into sovereignty alone that we are so, and 
our remaining consolation is to be “ sound in the faith ;” that 
the great business of the church is to “keep out error,” and 
let God “do what he will with his own;” and that revivals 
of religion are to be doubted often, as mere excitements of an- 
imal zeal, things ‘** got up”’ in a stimulated style, and little to be 
trusted, imitated, or desired ! 

I say where such preaching, in whole or in part, is prevalent ; 
where it is only tnplied, in doctrine, or in prayer, or in con- 
duct ; it will, in such proportion, directly tend to ruin souls, to 
neutralize the gospel, and of course to prevent revivals: all 
this the more, because of the parts of truth that are speciously 
mingled in the representation. Yet to how many high places 
of our Israel is the lamentation applicable! “Ye mountains 
of Gilboa, let there be no dew, neither Jet there be rain upon 
you, nor fields of offerings! for there the shield of the mighty is 
vilely cast away, the shields of the princes of Israel as though 
they had not been anointed with ol.” 

God works by means; loves his whole truth; holds all mor- 
al causes in his hands; and encourages us to be valiant in his 
service. ‘* Thy people shall be willing in the day of thy pow- 
er.” He blesses the means he approves, and is always mere 
ready—infinitely—than are we. His gospel is a message “to 
every creature :”’ it is designed for tmmediate effect—to be re- 
ceived by faith wmmedialely—to save THE SOUL IMMEDIATELY— 
and to actuate it in grace and holiness for ever: a secret which 
many masters in Israel have yct to learn and believe. ‘“ He 
that covereth his sins shall not prosper; but whoso confesseth 
arid forsaketh them shall have mercy.” To oppose revivals, 
is to oppose conversions—and is a fearful approach to the un- 
pardonable sin; This is called the age of revivals—it should 
rather be ealled the dawn of that age; for in some places almost 
“the dimness is such as was in our vexation.” In some plac- 
és they are yet caluminated, deprecated, and religiously ab- 
horred, by the very ministry! O when shall this become a 
world of revivals !—and revivals cease only by blending their 
spreading circles of blessedness till there is no more “land 
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to be possessed ;”’ till the whole earth is invested with their 
united glory; till religion, universally revived, permanently 
lives in the business and the bosoms of the population of the 
total globe! ‘ And the kingdom and dominion, and the great- 
ness of the kingdom under the whole heaven, shall be given 
to the people of the saints of the Most High, whose kingdom 
is an everlasting kingdom, and all domitions shall serve and 
honor him.” 











DEATH-BED OF HUME THE HISTORIAN. 


A correspondent of the London Christian Observer for November, 
1831, observes, that the following account appeared, many years ago, 
in an Edinburgh newspaper, and was never, to his knowledge, con- 
tradicted : 

*¢ About the end of 1776, a few months after the historian’s 
death, a respectable looking woman, dressed in black, came in- 
to the Haddington stage coaeh while passing through Edin- 
burgh. 

“The conversation among the passengers which had been 
interrupted for a few minutes, was speedily resumed, which the 
lady soon found to be regarding the state of mind persons were 
in at the prospect of death. One gentleman argued that a real 
christian was more likely to view the approach of death with 
composure, than he who had looked upon religion as unworthy 
of his notice. Another (an English gentleman) insisted that 
an infidel could look to his end with as much complacency and 
peace of mind as the best christian in the land. This being 
denied by his opponent, he bade him consider the death of his 
countryman, David Hume, who was an acknowledged infidel, 
and yet not only died happy and tranquil, but even spoke of his 
dissclation with a degree of gaiety and humor. The lady who 
had lately joined them, turned round to the last speaker snd 
said, “ Sir, this is all you know about it: I could tell you an- 
other tale.” “Madam,” replicd the sentleman, “ ' presume 
I have as good authority as you can have on this subject, and I 
believe that what [ have asserted regarding Mr. Hume, has 
never before been called in question.”” The lady continued: 
** Sir, Iwas Mr. Hume’s housekeeper for many years, and was 
with him in his last moments ; and the mourning I now wear 
was a present from his relatives for my attention to him on his 
death-bed ; and happy would I have been if I could have borne 

my testimony to the mistaken opinion that has gone abroad of 
his peaceful and composed end. I have, Sir, never till this 
hour opened my mouth on this subject ; but I think it a pity the 
world should be kept in the dark on sointeresting atopic. It is 
true, Sir, that, when Mr. Hume’s friends were with him, he 
was cheerful, and seemed quite unconcerned about his approach- 
ing fate ; nay, he frequently spoke of it to them in a jocular 
and playful way ; but when he was alone, the scene was very 
different ; he was any thing but composed ; his mental agite- 
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tion was so great at times as to occasion his whole bed to shake. 
He would not allow the candles to be put out during the night, 
nor would he be left alone fora minute. I had always to ring 
the bell for one of the servants to be in the room, before he 
would allow me to leave it. He struggled hard to appear com- 
posed even before me; but to one who frequently heard his in- 
voluntary breathings of remorse and frightful startings, it was 
no difficult matter to determine that all was not right within. 
This continued and increased until he became insensible:” 





. 
INTELLIGENCE. 





Protrractep Meetines.—A Convention of 12 Ministers from 
New Hampshire, and 21 Ministers from Vermont, was recently held, 
at which, says the Vermont Chronicle, “It was universally thought, 
that at a protracted meeting, there should be a great deal of instructive 
preaching ; that in the words of one of the resolutions, ‘‘ the great 
truths of the gospel, which are the fundamental principles of Christian 
experience,” should be insisted on. It was considered important that 
these should be exhibited, not as they sometimes stand in formal trea- 
tises on Theology, but just as they lie in the experience of Cfiristians. 
And the greater the degree of excitement, the greater quantity of such 
instruction is demanded and the more imperious is the demand for it. 

‘© Another point much insisted on was, that prayer should actually 
be prayer,—‘ the offering up of our desires to God,’—and not an ad- 
dress to men, or arr exhibition before men. ‘The danger of this fault 
exists whenever one man attempts to pray aloud in the presence of 
another. It is every where a great fault, but no where greater than 
at such meetings. Every attempt to produce excitement, otherwise 
than by a clear and plain exhibition of divine truth, was decidedly con- 
demned. It was thought that there was a tendency, in some places 
to multiply these meetings excessively ; and that ministers ought reso- 
lutely to guard against being called away from their studies and pasto- 
ral labors to attend them to the injury of their own people, and their 
own minds.” 


Important Reso_tutions.—The Berkshire County Bible Society, 
Mass. which contributed $2,000 for two successive years towards the 
general supply, and recently $1140 more as a free donation to the A- 
merican Bible Society, afterwards adopted the following resolution : 

Resolved, That this society receives the intelligence of the intention 
of the Parent Society to afford liberal assistance towards the printing 
and publishing of the holy scriptures in the language of the Sandwich 
Islands, the kingdom of Burmah, the country near Bombay, of Greece, 
and in the Mohawk language, with sincere and enlarged satisfaction ; 
and that we will faithfully and diligently exert ourselves to furnish our 
full share of the necessary means for carrying this desirable object into 
effect. 


Prevatence or Caime.—The Rev. Dr. Cathcart, pastor of the 
Presbyterian church in York, Pa. has communicated in the Magazine 
of the German Reformed church, the results of an account kept dur- 
ing one year, of all the murders that came under his observation in 
reading various periodicals. 

The account has been kept for one year, commencing on the first 
day of January, 1831, and to his surprise, the number amounts to 109, 
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among which are some of the most appalling kind, such as parents by 
their children, and children by their parents, husbands by their wives, 
and wives by their husbands, and several others of the most atrocious 
kind. 

Pircairn’s Istanp.—The ship Maria Theresa arrived at this port, 
brought intelligence of the removal to Otaheite of the inhabitants of 
Pitcairn’s Island, The scarcity of water and other means of subsis- 
tence was the reason of their removal. ‘These people were noted for 
their morality, the simplicity of their manners, and for the happiness 
which they enjoyed in their former state. It is to be feared that their 
intercourse with the inhabitants of Otaheite will be injurious to their 
morals, and of consequence detrimental to their happiness. Itgs said, 
however, that Capt. Hill, an English gentleman,—who sailed from 
this port in the Wm. Thompson with the intention of visiting the 
Sandwich and other Islands of the Pacific, for the purpose of further- 
ing the Missionary cause,—gave it as his opinion that the removal was 
expedient, and necessary to their comfort.—New Bed, Reg. July, 1881. 
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ORY & BROWN, 17 Market-street, have for sale a general as- 

sortment of religious books, among which are Daily Food—Mrs 
Rowe’s Devout Exercises—Comforts of Piety—Daily Piety—Gems 
of Piety—Gems of sacred Poetry—Dew Drops—Daily Crumbs—Di- 
rections to Persons just commencing a Religious Life—Daily Script- 
ure Expositor, &c. &c. together with a variety of new and standard 
Theological works. 

Providence, March 26, 1832. 
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& H. REED, Taunton, Mass. are agents for the American 
« and Dectrinal Tract Societies, and have a general assortment 
constantly for sale at their store nearly opposite the Taunton Bank. 
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